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Abstract 
 
1. Globalization and Crisis of Cultures 
� The globalization that is building a system of production and 
consumption by the same standards on a global basis is causing heavy 
damages to uncompetitive industries in uncompetitive countries and 
regions. It is begetting polarizations, frictions and conflicts in our society 
and trends to try to feel sure of one’s identity by discriminating and 
ostracizing other groups. It is broadening out gulfs between cultures, 
nations and religions. French philosopher Michel Henry describes this 
immiseration and degeneration of cultures as “la barbarie.” 
 
2. Challenges facing the Modern Society  

Now we have to ask how we can stop cleavages between cultures 
from escalation, how we can bridge these divides, what must be done 
for that, what we can do for that. But we have no quick-acting 
remedies. What is called for in the situation in which many people 
discriminate and ostracize others is that we turn our eyes anew toward 
other values and cultures, try to understand and respect each other and 
to hold a “dialogue” for that end. 
 
3. Dialogue between Cultures 
  How can come into effect a meaningful dialogue between cultures? 
Nishida Kitaro’s works on Japanese culture can provide a clue to 
think about this issue. Nishida says in his lecture on “The Problem of 
Japanese Culture” in 1938 at Kyoto University in the climate of the 
exponentially growing nationalism, “We cannot just respect what is 
specific to Japan, we have here no true culture. We should not bring 
forth, so to speak, ‘a culture for private use.’ We have to create a 
culture that is worthful in the world, this is the most important issue.” 
Nishida doesn’t make a point of the specialty of Japanese culture, but 
relativizes every culture. However, he doesn’t lapse into the so-called 
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relativism. He expects that every culture inspires each other and 
exerts influence on each other. He says also, “I take it that we can 
bring out the wide and deep essence of human culture by comparing 
these two [Eastern and Western cultures] and integrating them.” He 
insists that each culture can on the basis of this essence take 
cognizance of its characteristics and significance and explore the 
possibility of its new development. 
 
4. “Form of what has no Form, Voice of what has no Voice” 
  Furthermore, Nishida offers a notion that cultures blossom on their 
“characteristics,” on their historical foundations. For example, he phrases 
the difference of the Eastern and the Western cultures in the following 
way: “Western culture thinks of being as the foundation of existence, and 
Eastern culture thinks of nothing as the foundation of existence.” “To think 
of nothing as the foundation of existence” means to understand beings not 
merely in se, but in relation to that which we cannot grasp directly, but 
enables beings as beings. According to Nishida, whereas the Western 
culture lays weight on the “form,” the Eastern tries “to see the form of what 
has no form, to hear the voice of what has no voice.” He finds a concrete 
example of this tradition of Eastern culture in its painting in which the 
blank space assumes a significant role. Blank space is, of course, inactive, 
but it expresses something, “something that moves ad infinitum” and 
cannot be fixed spatially. 

 
(HASEGAWA Tōhaku, A folding screen with pine woods) 
 
5 Conclusion 
  The encounter with different cultures lets us direct our attention to that 
which we cannot see within the framework of our culture, that is, to 
different ways of seeing or thinking. For example, to contrapose and 
compare the type of culture that lays weight on the “form” and the type of 
culture that shifts its focus on the “formless” behind the “form” enables 
development of both types of culture. Such a “dialogue” and a development 
of cultures form the basic foundation of coexistence with others. 
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Abstract 
 
Everybody speaks about the sustainable development, but it’s difficult to 
definite this concept which is very ambiguous. For the deep ecology, the 
sustainable development is a mere slogan in the service of business. 
Therefore, it’s necessary to definite a comprehensive approach of the 
sustainable development, in accordance with the ecological problems of 
our time. For this, the improvement and the rationalization of the system of 
production are not sufficient to make it sustainable and lasting. Time, 
maintaining and sustaining are less the results of the sustainable 
development than their principle. Consequently, the factors of production, 
capital, labour, technology, need to be deeply transformed by this way.  
 
1) Time and Capital 
 
Capital, when time isn’t only money, but the purpose of the production is 
called the heritage. The heritage is the capital, which is left to the 
generations of the future. We’ll see by what legal and philosophical means 
it is possible to transform capital in heritage in order to maintain time and 
build greater durability. 
 
2) Time and Labour 
 
Labour is not only in the service of the system of production, but also in the 
service of the protection and the reproduction of life: education, health, 
justice, etc. The ethics of care or gender studies stress the importance of the 
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difference between production and reproduction, and assert the necessity to 
link them in more equal way. 
 
3) Time and Technology 
 
Like labour, technology isn’t only in the service of the system of 
production, but concerns every action of our life. To read, to write are 
technology. Technology builds the durability of life. It aims at protecting 
men before producing things. 
 
For promoting these transformations, it’s possible to follow two ways:  
 
• an intercultural inquiry about the sense of time and the sense of space. 
 
• a better understanding about the relationships between the sciences of 
Nature, the Social Sciences and the technologies, enabling to strengthen 
our sense of time and duration in our development processes. 
 


